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In the book now before you, Maurizio Ferraris makes a lucid and sophisticated call 

for a realist turn in continental philosophy. Until lately, the word “realism” was 

almost never spoken aloud in the continental tradition. Or as Manuel DeLanda once 

put it, “for decades admitting that one was a realist was equivalent to admitting [that] 

one was a child molester.”1 Analytic philosophers have always had the option of 

bluntly defending the existence of a reality lying outside society, language, or the 

mind. But among continentals, to adopt an explicitly realist (or even anti-realist) 

position was always to mark oneself as intellectually awkward. Beginning with 

phenomenology, and continuing in its ultra-hip French successors, the usual method 

was to treat the realism/antirealism problem as a “pseudo-problem.” The mind was 

always already outside itself in intending objects, or Dasein was always already 

thrown into a world, even though this world and its objects were said to exist only as 

correlates of human beings.2 Such maneuvers reputedly took us beyond realism and 

idealism alike, pointing to a new “third way,” as in Merleau-Ponty’s talk of an in-

itself-for-us.3 Only in 2007 did Lee Braver finally call a spade a spade with his 

blatantly anti-realist account of the history of continental philosophy.4 The fact that 

Braver’s book has not prompted similar candor among his fellow anti-realists 

                                                        
1 Manuel DeLanda, Personal Communication, January 30, 2007. 
2 Thus, Quentin Meillassoux famously defines recent continental philosophy as 
“correlationism.” See Meillassoux, After Finitude, trans. R. Brassier. (London: 
Continuum, 2008.) 
3 See Maurice Merleau‐Ponty, Phenomenology of Perception, trans. C. Smith. 
(London: Routledge, 2002.) Pages 82‐83. 
4 Lee Braver, A Thing of This World: A History of Continental Anti-Realism. 
(Evanston, IL: Northwestern University Press, 2007.) 
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suggests that continental philosophy is not yet willing to give up its traditional game 

of pretending to be neither realist nor anti-realist. Even as formidable a thinker as 

Slavoj Žižek tells us with a straight face that materialism means the external world 

does not exist— and that he is not an idealist!5 

 Until recently, it often seemed to me that the initial realist turn in continental 

philosophy came in 2002, with the publication of DeLanda’s Intensive Science and 

Virtual Philosophy and my own debut book Tool-Being.6 But in saying so, I did 

inadvertant injustice to Maurizio Ferraris, whose works in Italian were unknown to 

me. Ferraris not only made the realist turn at an earlier and lonelier date than 

DeLanda and the Speculative Realists, but took some personal risk in doing so. Born 

in Turin in 1956, Ferraris was a student of Gianni Vattimo and co-author of Jacques 

Derrida,7 two thinkers of a conspicuous anti-realist stripe (despite various revisionist 

attempts to portray Derrida as a realist). In March 1992 Ferraris sat in Naples, 

listening to Hans-Georg Gadamer say that “being is language.”8 In a flash he realized 

that this was false, and the realist turn of Maurizio Ferraris commenced. Without 

success he urged Derrida to adopt a weaker textualist position, based on the principle 

that there is nothing social outside the text. In later years, as Italy sank into the mire 

of Silvio Berlusconi, it seemed to Ferraris that postmodern relativism had reached its 

logical outcome in right-wing populism, providing new political grounds for Ferraris 

to reject his former relativist position. Unsurprisingly, this led to dispute with his 

                                                        
5 The first claim can be found on page 97 of Slavoj Žižek and Glyn Daly, 
Conversations with Žižek. (Cambridge, UK: Polity Press, 2004.) The second comes 
from page 36 of Slavoj Žižek, The Ticklish Subject: The Absent Center of 
Political Ontology. (London: Verso, 1999.) 
6 Manuel DeLanda, Intensive Science and Virtual Philosophy. (London: Continuum, 
2002); Graham Harman, Tool-Being: Heidegger and the Metaphysics of Objects. 
(Chicago: Open Court, 2002). 
7 See Jacques Derrida and Maurizio Ferraris, A Taste for the Secret. (Cambridge, 
UK: Polity Press, 2001.) 
8 Maurizio Ferrraris, Personal Communication, August 5, 2013. 
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former teacher Vattimo, a vehement political opponent of Berlusconi but also one of 

the leading champions of postmodernist relativism. 

 In the new atmosphere of Anglophone continental thought, realism is not just 

a viable option, but is arguably home to the most promising innovations of our time. 

Ferraris will serve as a welcome new influence. After years of being relatively 

unknown to the reader of English, he now has three books in our language: the 

present manifesto, the wonderful Documentality,9 and soon enough his bluntly titled 

Goodbye, Kant!10 Ferraris once gave a brazen lecture under that title in Heidelberg, 

one of the citadels of classic German thought. While presumably he was most worried 

about how Gadamer might react, a more important listener for Ferraris that day was 

the young student Markus Gabriel, destined to be his future New Realist colleague. 

Gabriel has described that Heidelberg lecture as having awakened him from 

something like an anti-realist slumber.11 Perhaps you too, dear reader, will be 

awakened from slumber by the gentle harangues and urbane precision of Maurizio 

Ferraris.  
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NY: Fordham University Press, 2012.) 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Maurizio Ferraris, Goodbye, 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(Albany, NY: SUNY Press, forthcoming 2014.) 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Markus 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Communication, November 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